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Jaroslav Pelikan, The Christian Tradition. A History of the Development of Doctrine, 1 ~ 5,
The University of Chicago Press, 1971-1989. (#i KR [ U 2 b #HDIaHi—
BT OIES ] 42 5% BOCHE)

F—U— F : ZP (doctrine) /#F,/#h, ZFESL ., {&HE (tradition)
FU A NBEASF Y R B> B> A, MR, — A2 AR s

IFEFoE#E (35-45)
(1) ot

What the Church of Jesus Christ believes, teaches, and confesses on the basis of the word of
God: this is Christian doctrine. Doctrine is not the only, not even the primary, activity of the
church. The church worships God and serves mankind, it works the transformation of this world
and awaits the consummation of its hope in the next.

The church is always more than a school; not even the age of the Enlightenment managed to
restrict or reduce it to its teaching function. But the church cannot be less than a school. Its faith,
hope, and love all express themselves in teaching and confession.

The Christian church would not be the church as we know it without Christian doctrine. (1)

All this is, strictly speaking, a description rather than a definition of Christian doctrine.

For "doctrine" has not always meant the same, not even formally. (1)

Christian doctrine may be defined as the content of that saving knowledge, derived from the
word of God. (2)

(2) # & E - AR

Paul, "dogmatic sermons", "ethical exhortation" (2)

The two branches of theology were not permanently separated until the work of the
seventeenth-century Protestant theologian, Georg Calixtus, but the distiction between doctrine and
life had been in force long before that division of labor was effected.

The history of doctrine is not to be equated with the history of theology or the history of
Christian thought.

It is usually difficult, and sometimes impossible, to draw the line of demarcation between the
teachings of the church and the theories of its teacher.

Yet it is this development of church doctrine that will be the special object of our investigation
here. (3)

Doctrine is what is believed, taught, and confessed. (3)
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Even since its emergence as a distinct field of investigation in the eighteenth century, the
history of doctrine has concerned on what is confessed, on dogma as the normative statements of
Christian belief adopted by various ecclesiastical authorities and enforced as the official teaching
of the church. (3-4)

Since most of Protestantism had concluded its confessional development by the middle of the
seventeenth century, there could not be a history of Protestant dogma, but only a history of
Protestant theology. Yet there was more to the history of doctrine within than the sequence of its
theological systems. (4)

cf. Adolf von Harnack, Lehrbuch der Gogmengeschichte

(4) B/ BFe s /sl

what the church confesses is what the church has believed and taught --- or at least part of
what the church has believed and taught. In the hisroty of dogma, what the church believes and
teaches apart from its normative statements of faith is important as a conmentary on creed and
dogma. In the present history of the development of doctrine, the creed and dogma are important
as an index to what the church believes, teaches, and confesses. (4)

its professional expositors, the theologians

the responsible spokesmen of the church (5)

(5) B & ARHE

The form which Christian doctrine, so defined, has taken in history is tradition. Like the term
"doctrine," the word "tradition" refers simultaneously to the process of communication and to its
content. Thus tradition means the handing down of Chrisatian teaching during the course of the
history of the church, but it also means that which was handed down. (7)

(6) it & M B

There is a sense in which the very notion of tradition seems inconsistent with the idea of
history as movement and change. For tradition is thought to be ancient, hallowed by age,
unchanged since it was first established once upon a time. It does not have a history, since history
implies the appearance, at a certain pont in time, of that which had not been there before. (7)

orthdox Christian doctrine did not really have a history,having been there true eternally and
taught primitively; (7-8)

Tradition without history has homogenized all the stages of development into one statically
defined truth; history without tradition has produced a historicism that relativized the development
of Christian doctrine in such a way as to make the dictinction between authentic growth and
cancerous aberration seem completely arbitrary. In this history we are attempting to avoid the
pitfalls of both these methods.

Tradition is the living faith of the dead; traditionalism is the dead faith of the living. (9)
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both the variety of Christian teachings within history and their possible unity within tradition
are integral to the subject matter of this book, as well as to its theological position. The
theological presupposition of this history, a presupposition which is in turn based upon a
particular reading of history, is the variety of theologies and the unity of the gospel --- the unity
as well as the variety, and the unity within the variey. It is based on an acceptance of genuine
novelty and change in Christian history and on an affirmation of true development and growth.
(9-10)
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(1) JEARS &) WFZERR S Z 0 HAY
the tremendously large subject of Protestant theology in the nineteenth and twentieth centuries.

The primary purpose of this course is to understand our own problems by seeing their
background in the past. ... | want to show you how we have arrived at the present situation. In

view of this purpose it will be possible to draw from a great amount of material.

| hope you will discover that the past can be interesting even in itself, (297)

there always exists this twofold purpose of a course in history, and especially of a course in
the history of thought. The main purpose is to understand ourselves; (297)

(2) % U A M BUEAR S OHiPH
This double purpose ... leads us to emphasize the trends of thought more than the individual

personalities who shaped them. We will see how these trends lead into our present situation.

The orientation of this course makes it impossible to limit ourselves to a discussion of
theologians. We must relate ourselves also to philosophers. In some cases they are more important
than the theologians of their time because their philosophy of religion made decisive inroads into
the history of Christian thought. ... also literature and even music

I recommend Barth's book as an illustration of the greatest convergence between his thinking
and my own. Therefore, we will have to trespass the limits of the theological circle by dealing
with philosophers, men of science and literature. (298)

(3) AR JHE s 4
There is another kind of limit that we must trespass in order to understand the problems of the

nineteenth century. We will have to go back into the eighteenth century, and occasionally even

before that, because the principles of the modern mind were formulated in the centuries preceding
the nineteenth. (298)
it was only during he eighteenth century that these principles because fully formulated as

criticisms of theology.

America experienced every little of the romanticist reaction against the eighteenth century.

We must also go beyond the nineteenth century into the twentieth because certain fundamental
theological events have taken in the last sixty years. | will now mention only a few of them in
passing: the end of liberalism represented classically by Adolf von Harnack; the great
all-embracing victory of the existentialist point of view; then the resurgence of what is called
neo-orthdoxy ... what one could call neoliberalism (299)

(4) BESRIZ 381 2 F 5 & iR
there are factual elements in an interpretation of the course of history. History has an inner

telos. Telos means "end," the "end" toward which something runs. Every period has an inner telos,

and a given period must be interpreted historically in the light of its "end." Everything in this

period receives its significance for us from its relation to the telos. In every moment innumerable




2010 4F S - BBk (Jbid) 4/20/2010

S. Ashina
things happen. ... Therefore, the interpretation of history must be selective; everything depends on

the point of view from which we select and on the principle used in establishing what is

important. For example, what is most important in church history? The answer is, of course, the
Christian Church and its theological work. This also includes Western culture and the relationship
of cultural activities to religion. In any case, a point of view in the interpretation of history must
be found. (299-300)

(5) AR oFEEhIn - AR, BEOT R
There is a point of view which | want to use, the continuous series of attempts to unite the
diverging elements of the modern mind. The most important of these attempts will seek to unite

the orthodox and the humanist traditions. If the word "orthodox" seems too narrow for you then
we can speak of the "classical” tradition instead. All modern theology is an attempt to unite these
two trends in the recent history of Christian thought.

no positive relation between them at all

a complete unity between them, either in the one direction or in the other.

But between these two opposite answers there can be many others, not as onesided as these
two, which try to find a vital relationship, filled with many problems, tensions, and possible
solutions. (300)

ORI F IS =R/ N
I will develop the different elements in this divergent situation which had to be united. After
having shown these elements, namely, Orthodoxy, Pietism, the Enlightenment and Romanticism,

etc., | will discuss the greatest the most embracing and effective, but in the last analysis
unsuccessful attempts to bring about a union of all of them. | call these the great synthesis.

the theology of Schleiermacher and the philosophy of Hegel --- these two great representatives
of the synthesis in the early nineteenth century --- ... They are very genuine and have had a

tremendous impact on the whole history of thought to the present day. (300-301)

These two thinkers, Schleiermacher and Hegel, are the points toward which all elements go and

from which they then diverge, last bringing about the demand for new syntheses. We will see

how these new syntheses have been attempted again and again, and finally what in my opinion
has to be done today.

the Ritchlian school, the Bultmann school

Thus we really have a drama before us, a drama in which many tragedies are involved. All the
disruptions of inner, personal, spiritual life of countless people are involved in the conflicts of this
drama... (301)

(M Ko Y BROESE
There is one thing in what | have said that you might tend to question, namely, the
predominance of German theology in the nineteenth and early twentieth centuries. (301)




(8) AR, 1A% LJESL
the kind of history of Christian thought to which I will introduce you is, so to speak, the
historical dimension of systematic theology. (304)

9. EHROANRT 7 A : [#fke2] Systematic Theology, vol.3 (1963)

The fragmentary victories of the Kingdom of God in history point by their very character to the
non-fragmentary side of the Kingdom of God "above" history. But even "above" history, the
Kingdom of God is related to history; it is the "end" of history.

The English word "end" means both finish and aim; as such it is an excellent tool for the
expression of the two sides of the Kingdom of God, the transcendent and the inner-historical.

But "end" also means aim, which the Latin finis and the Greek telos designate as that toward
which the temporal process points as its goal.

The end of history in this sense is not a moment within the larger development of the universe
(analogously called history) but transcends all moments of the temporal process; it is the end of
time itself --- it is eternity. The end of history in the sense of the inner aim or the telos of history
is "eternal life.” (394)

10. BIEAZ LS5 L D0
Paul Tillich, Die religiose Lage der Gegenwart (1926), in: MainWorks 5, de Gruyter, 1988.

Darum geht es jedem, der von der Gegenwart reden will, unvermeidlich so, dal er von der
Vergangenheit redet der naheren oder fernerenm und dafl er von der Zukunft redet, der fernsten
oder der ndchsten. .... So hatten wir denn drei Antworten auf unsere Frage nach der Gegenwart:
Gegenwart ist Vergangenheit, Gegenwart ist Zukunft und Gegenwart ist Ewigkeit. Diese drei
Antworten wollen wir zunéchst betrachten. (28)

Und die Gegenwart erkennen, heiflt, ihr Ja und Nein zur Vergangenheit, der nacheren und
ferneren, begreifen. (29)

Und nun die zweite Antwort: Gegenwart ist Zufunft. Alles Leben im Gegenwartigen ist ein
Gespanntsein auf das Zuklnftige; jede Gegenwart ist wesentlich ein Schreiten aus der
Vergangenheit in die Zukunft. Geist ist immer Gerichtetsein von dem, was ist, zu dem, was sein
soll.

Wer aber vom Lebendigsten der Gegenwart reden will, also von dem, worin sie zeugungskréftig
ist, der kann es nur, insoweit und insotief, wie er selbst eingetaucht ist in diesen schaffenden
ProzeR, der aus der Vergangenheit die Zukunft werden laRkt. (29)

Ohne ein Finkchen dieses Glaubens kann kein Geist; denn geistig leben heiflt doch im
Sinnvollen leben, und ohne einen letzten Sinn versinkt alles im Abgrund der Sinnlosigkeit. (29-30)
... Hat irgendeine Gegenwart Sinn, so hat sie Ewigkeit. Nur weil Gegenwart Ewigkeit ist, hat sie
eine Bedeutung, die sie wert macht, betrachtet zu werden. --- Und so kénnen wir unsere drei
Fragen zusammenfassen und nach dem Ewigen fragen, das in der Gegenwart aus vergangener
nach zukinftiger Verwirklichung dréangt. (30)

Tréger des Daseins der Gegenwart als geschichtlicher Wirklichkeit ist die Gesellschaft; sie ist
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das Daseiende im Sinne unserer Fragen und Betrachtungen. Eine religiose Lage ist also immer
zugleich die Lage einer Gesellschaft. (31)
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