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3. Ricoeur, Biblical interpretation (85)
model: scientific language, heuristic device/ instrument of re-description
three sorts of models:
scale models (materially resemble, model boat)
analogical models (structual identities, diagram )
theoretical models
constructing an imaginary object more accessible to description,
seeing things otherwise ,we perceive new connection in things, as a lens
for seeing the other, isomorphism between the model and a domain of
application , which grounds the analogical transfer of vocabulary,
metaphor
cf: Lakoff
4 . Max Black, Models and Metaphors. studies in language and philosophy, New York,1962.
5. Sallie McFague, Models of God. Theology for an Ecological, Nuclear Age, Fortress, 1987.
The essence of metaphorical theology is precisely the refusal to identify human
constructions with divine reality. «----- To say that God is mother is not to identify God
with mother, but to understand God in light of some of the characteristics associated with
mothering. -+ God isf/is not mother, or yet again God as mother. ------ the
constructive character of metaphor is self-evident. ----- All language about God is
human construction and as such perforce "misses the mark". (22)
The differences between a metaphor and a model can for our purpose be simply stated:
a model is a metaphor with "staying power". A model is a metaphor that has gained
sufficient stability and scope so as to present a pattern for relatively comprehensive and
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coherent explanation.  (34)
6 . Tillich: Systematic Theology vol.1 1951

The symbols "life," "spirit," "power," "love," "grace," etc., as applied to God in
devotional life are elements of the two symbols of a person-to-person relationship with
God, namely, God as Lord and God as Father. Other symbols which have this ego-thou
character are represented by these two. Symbols like "King," "Judge," or the "Highest"
belong to the symbolic sphere of God as Lord; symbols like "Creator,” "Helper,” "Savior,"
belong to the symbolic sphere of God as Father. There is no conflict between these two
symbols or symbolic spheres.

They cannot be separated.

The Lord who is not the Father is demonic; the Father who is not the Lord is
sentimental. Theology has erred in both directions.

God as Lord and the related symbols express the holy power of God.

the unapproachable majesty of God , the infinite distance between him
and the creature, his eternal glory,
"Lord" is a symbol for God's governing of the whole of reality according
to the inner telos of creation, the ultimate fulfilment of the creature

"Father" is the symbol for God in so far as he justifies man through grace and accepts

him although he is unacceptable. sustaining creativity, directing creativity, holy love
as the creative ground of being, of man's being
the unity (286f.)
7 . root metaphors
Philip Wheelwright, Metaphor and Reality, Indiana University Press, 1968.
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The norms of systematic theology which have been effective in church history did not
exclude each other in content; they excluded each other in emphasis. (49)
the early Greek church: the liberation of finite man from death and error by the
incarnation of immortal life and eternal truth
the Roman church: salvation from guilt and disruption by the actual and sacramental
sacrifice of the God-man
modern Protestantism: the picture of the "' synoptic " Jesus, representing the personal
and social ideal of human existence
recent Protestantism: the prophetic message of the Kingdom of God in the Old and
New Testaments (47f.)



Tillich's Theology: the "New Being in Jesus as the Christ"
the most adequate to the present apologetic situation (50)
10. McFague:
The dominance of the patriarchal model excluded the emergence of other models to
express the relationship between God and the world.
we must ask whether the Judeo-Christian tradition's triumphalist imaginary for the
relationship between God and the world is helpful or harmful.  (ix)

this is the claim | would make: that a construction of the Christian faith in the context
of a holistic vision and nuclear threat is from our particular perspective and for our
particular time relatively better than constructions that ignore these issues.--- - in
continuity with the basic Christian paradigm as well as being as appropriate construction of
that faith for our time. to think in metaphors and models that support a unified,
interdependent understanding of God-world and human-world relationships; and finally, one
characterized by the recognition that although all constructive thought is metaphorical and
hence necessarily risky, partial, and uncertain, implying an end to dogmatism and
absolutism, it is not thereby fantasy, illusion, or play. (27)

metaphorical theology is pluralistic, welcoming many models of God.

no metaphors or models can be reified, petrified, or expanded so as to exclude all
others.

hypothetical, tentative,partial,open ended, skeptical, and heuristic tolerant of pluralistic

(39)

My answer is twofold. First, although this particular essay will focus on God as mother
in order to balance and provide a new context for interpreting God as father, other divine
activities will also be imaged in female form, especially those concerned with creation and
justice. Second, although mothering is a female activity, it is not feminine; Our tradition has
thoroughly analyzed the paternal metaphor, albeit mainly in a patriarchal context. The goal
of my work will be to investigate the potential of the maternal model but to do so in a
fashion that will provide an alternative interpretive context for the paternal model -- a
parental one. (100)

cf: Rosemary Radford Ruether, Sexism and God-Talk. Toward a Feminist Theology,
Boston, 1983.
11. Jurgen Moltmann, Der Geist des Lebens. Eine ganzheitliche Pneumatologie, Miinchen, 1991.
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13. McFague
The question we must ask is not whether one is true and the other false, but which one is
a better portrait of Christian faith for our day. (xiii)
The Monarchical Model: God as Lord and King of the Universe/Omnipotence/Sovereignty
This imaginative picture is prevalent in mainstream Christianity
a pattern of "asymmetrical dualism™ between God and the world
The model's anthropocentrism  (63)
metaphor or model: not description, as-if fashion about the God-world relationship,
Since both metaphors are inadequate, we have to ask which one is better in our time, and
to qualify it with other metaphors and models. (70)
14, <KP> — BUROZRT 28 LWESE (the new sensibility)  (16)
A Holistic View of Reality/Responsibility for nuclear knowledge/
consciousness of the constructive character of all human activities)
15. <EEE - (5HE & ot >
XU A N ZEOER : [ = 2DMEE] (the story of Jesus)
16. a destabilizing, inclusive, nonhierarchical vision
17. a pattern of orientation, disorientation,and reorientation
18. Tillich, Systematic Theology. vol.3, 1963.
The spirit of Judaism with its exclusively male symbolism prevailed in the Reformation.
Without doubt, this was one of the reasons for the great successes of the Counter
Reformation over against the originally victorious Reformation.
The first is related to the concept “"ground of being" which is -- as previously discussed
-- partly conceptual, partly symbolical. In so far as it is symbolical, it points to the
mother-quality of giving birth, carrying, and embracing, and, at the same time, of calling
back, resisting independence of the created, and swallowing it.
It is the ecstatic character of the Spiritual Presence which transcends the alternative of
male and female symbolism in the experience of the Spirit. (293f.)

(5) FERRD O B~
19. McFague
20. Ricoeur (d)

they say more than any rational theology. (243)

We are first disoriented before being reoriented. (244)

To listen to the Parables of Jesus, it seems to me, is to let one's imagination be opened to the
new possibilities disclosed by the extravagance of these short dramas. If we look at the Parables
as at a word addressed to our imagination rather than to our will, we shall not be tempted to
reduce them to mere didactic devices, to moralizing allegories. We will let their poetic power
display itself within us.

And it is in the heart of our imagination that we let the Event happen, before we may convert
our heart and tighten our will. (245)
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1. Paul Ricouer :
a. La métaphor vive, Seuil, 1975.
b. "Biblical Hermeneutics (Semeia. 4, the Society of Biblical Literature)," 1975, pp.27-148.
c. Interpretation Theory: Discourse and the Surplus of Meaning, The Texas Christian
University Press, 1976.
d. "Listening to the Parables of Jesus," in:Charles E. Reagan, David Stewart(ed.), The
Philosophy of Paul Ricoeur. An Anthology of His Work, Beacon Press, 1978.
2. Sallie McFague, Models of God. Theology for an Ecological, Nuclear Age, Fortress, 1987.
3. Paul Tillich, Systematic Theology, Vol.1-3, The University of Chicago Press, 1951/57/63.



