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Terry Eagleton, Reason ,Faith and Revolution. Reflections on the God Debate, Yale
University Press,2009. ( [5=#k & 1] &4k, 20104, )
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5. Robin Gill, The Myth of the Empty Church, Society for Promoting Christian Knowledge,

1993.

Where do empty churches come from ? Or, perhaps more accurately, when did British churches
and chapels start to appear more empty than full, and why did this happen? (1)

At this heart of this understanding is the notion of secularization. (3)

The gradual effect of some of the leading intellectuals of the nineteenth and early twwentieth
century --- notably Darwin, Marx and Freud --- has been that religious belief has become
increasingly implausible to ever larger sections of the population and that churchgoing has, as the
result, slowly atrophied and been replaced by other leisure activities. Empty churches are but the
latest visible evidence of this long process of secularization. (4)

secularization is too Euro-centric a notion.

Some even see secularization as a feature of an outmoded ‘modernsim': for them we now live in
a 'post-modern' or post-industrial society. It is possible that 'dechristianization' rather than
'secularization' may more accuratelt depict religious changes that are currently taking place in
British society. (8-9)

it is, | believe, appropriate to regard them as 'myths'. (9)

Cultural securalization is a most unlikely cause of churchgoing decline. (11)

So long as this key myth remains unchallenged, the empty church is not intellectually
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problematic.
Hoever, once this key myth is contested, empty churches do become intellectually problematic.
Once it is no longer acceptable to resort uncritically to a notion of secularization, churches take
on a new complexity. The serious scholar is forced to go back to the data and to ask new and
unfamiliar questuoins. Perhaps even a naive question: Where do empty churches come from?
(13)
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Anthony Giddens, Modernity and Self-identiy. Self and Society in the Late Modern Age,
Stanford University Press, 1991.
7. A% (modernity =a post-traditonal order) & il #4744 (the institutinal reflexivity)
+ modern institutions / interconnection between the two ‘extremes
globalising influences, personal disposition (1)

- the emergence of new mechanisms of self-identity (2)

+ Doubt, a pervasive feature of modern critical reason, permeates into everyday life as well as
philosophical conscioueness, and forms a general existential dimension of the contemporary social
world. Modernity institutionalises the principle of radical doubt and insists that all knowledgement
takes the form of hupotheses: (3)

- Modernity is a risk culture. (3) Risk assessment invites precision, and even quantification, but
by its nature is impergfect. Given the mobile character of modern insititutions, coupled to the
mutable and frequently controversal nature of abstract systems, most forms of risk assessment, in
fact, contain numerous imponderable. (4)

The late modern world --- the world of what | term high modernity --- is apocalyptic, ...,but
because it introduces risks which previous generations have not had to face.

nuclear weapon, the risk of masively destructive warfare, ecological catastrophe (4)

+ In the post-traditional order of modernity, and against the backdrop of new forms of mediated
experience, self-identity becomes a reflexively organised endeavour. The reflexive project of the
self, which consists in the sustaining of coherent, yet continuously revised, biographical narratives,
takes place in the context of multiple choice as filtered through abstract systems.

the notion of lifestyle, the ‘openness’ of social life today, the pluralisation of contexts of action
and the diversity of 'authorities' (5)

+ Modernity , one should not forget, produces difference, exclusion and marginalisation. Holding
out the possibility of emancipation, modern institutions at the same time creates mechanisms of
suppression, rather than actualisation. (6)

the 'transformation of the intimacy' (6)

an institutional repression, in which --- | shall claim --- mechanisms of shame rather than guilt
come to the fore. (8)

Personal meaninglessness --- the feeling that life has nothing worthwhile to offer --- becomes a
fundamental psychic problem in circumstance of late modernity. We should understand this
phenomenon in terms of a repression of moral questions which day-to-day life poses, but which
are denied answers. 'Existential isolation' is not so much a separation of individuals from others as
a separaion from the moral resouces necessary to live a full and satisfying existence.



It is an agenda which demands an encounter with specific moral dilemmas, and forces us to
raise existential issues which modernity has institutionally excluded. (9)

+ In this book I use the term 'modernity’ in a very general sense, to refer to the institutions and
modes of behaviour established first of all in post-feudal Europe, btu which in the twentieth
century inceasingly have become world-historical in their impact. (14-15)

'the industrialised world', industrialism is one institutional axis fo modernity.

Modernity produces certain distinct social forms, of which the most prominent is the
nation-state. ... modern states are reflexively monitored systems which, even if they do not ‘act’ in
the strict sense of the term, follow coordinated policies and plans on a geopolitical scale. (15)...
What distinguishes modern organisations is not so much their size, or their bureaucratic character,
as the concentrated reflexive monitoring they both permit and entail. ... the regularised control of
social relations across indefinite time-space distances. (16)

« peculiarity dunamic character of modern social life. Three main elements
- the separation of time and space

In pre-modern settings, however, time and space were connected through the situatedness of
place.

an 'empty' dimension of time (16)

A world that has a universal dating system, and globally standardised time zone

The emptying out of time and space .... it provides the very basis for their recombination in
ways that coordinate social activities without necessary reference to the particularities of place.
(17)

- the disembedding of socal institutions
symbolic tokens, expert systems — abstract systems
money, interchangeable across a plurality of contexts.
Money brackets time and space.
depend on trust (18)
Trust presumes a leap to commitment, a quality of ‘faith' which is irreducible.

« the thoroughgoing reflexivity

Modernity's reflexivity refers to the susceptibility of most aspects of social activity, and
material relations with nature, to chronic revision in the light of new information or knowledge.
Such information or knowledge is not incidental to modern institutions , but constitutive of them,

the social sciences play a basic role in the reflexivity of modernity. (20)

the reflexivity of modernity actually undermines the certainty of knowledge, even in the core
domains of natural science. Science depends, not on the inductive accumulation of proofs, but on
the methodilogical principle of doubt.

The integal relaton netween modernity and radical doubt is an issue which... is existentially
troubling for ordinary inividuals. (21)
- tribulations of the self

ontological security, anxieth, and the sequestration of experience

dilemmas of the self

Unification versus fragmentation, Authority versus uncertainty

the threat of meaninglessness

Underlying the most thoroughgoing processes of life-planning ... is the looming threat of
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personal meaninglessness. (201)

Potentially disturbing existential questions are defused by the controlled nature of day-to-day
activities within internally referential systems.

Mastery substitutes for morality; to be able to control one's life circumstances, colonise the
future with some degree of success and live within the parameters of internally referential systems
can ... allow the social and natural framework of things to seem a secure groundingfor life
actiities. Even therapy... can become a phenomenon of control... (202)

+ The return of the repressed

Birth and death are the two main mediating transitions between inorganic and organic life
whose wider existential implications are difficult to escape. (203)

We can trace a return of the repressed at the core of sexual behaviour. Passion has become
privatised; yet its implications and resonances are far from privite. (205)

We amy also trace a return the repressed in a burgeoning preoppupation with the reconstruction
of tradition to cope with the changing demands of modern and social consitions. (206)

in this regard it is easy to see why religious fundamentalism has a special appeal. But this is
not all. New forms of religion and soirituality represent in a most basic sense a return of the
repressed, since they direstly address issues of the moral meaning of existence which modern
institutions so thoroughly tend to dissolve.

New forms of social movement mark an attempt at a collective reappropriation of institutionally
repressed areas of life. Recent religious movements ave to eb numbered among these, (207)
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