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cARKLHIE T L
The Monarchical Model
The World as God's body
we have been given central responsibility to care for God's body, our world. (1987, 73)
The immanence of God in the world implied in our metaphor raises the question of
God's involvement with evil. (74)
CMET L
To say that God is present in the world as mother, lover, and friend of the last and least in all
creation is to characteraize the Christian gospel as radical, surprising love. (91)
All three loves --- creative, salvific, and sustaining --- are united in that each points to a desire
for union.
Creative love (or agape), Salvific love (or eros), sustaining love (or philia)
Justice (agape) , healing (eros) , companionship (philia)
2. BT NMZES ADREL— TR
A Christian lifestyle modeled on God as parent, lover, and friend
The Love of God as Mother: Agape
The Activity of God as Mother: Creating, Sophia / Logos
The Ethic of God as Mother: Justice, an ethic of care, justice through care
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A new shape for humanity, a new way of being in the world

We are as members of God's body qualified by the liberating, healing, and inclusive love of
Christ. (1993, 197)

to change consciousness, to develop a new sensibility,

thinking differently, behave differently
each model contains within itself a way of being in the world. (203)
2) A& DM © N D S HEY) IR ~PLE

My suggestion is that we should relate to the entities in nature in the same basic way that we
are supposed to relate to God and other people.

We read in Genesis that God looked at creation and said: " It is good"---- not good for
people or even for God, but just good. We should say the same thing. If we did so, we would
simply be extending Christianity's own most basic model, the subject-subjects one, to nature.

(1997,1)

The ecological model says that the self only exist in radical interrelationship and
interdependence with other and that all living and nonliving entities exist somewhere on this
continuum. In other words, everything is in some sense a "subject" ---- an entity that has a center,
a focus, an intention in itself, for itself (often an unconscious one), but it also at the same time in
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radical relationship with others. (2)

The basic model in the West for understanding self, world, and God has been "subject" versus
"object." Whatever we know, we know by means of this model: I am the subject knowing the
world (nature) , other people, and God as objects.

nature has become the object par excellence. nothing but object (7)
hierarchical dualisms: male / female, straight / gay,whites / people of color,
Westerners / Easterners
The first named is the subject, the second the object.
Objects are "things" (8)
PRkt 2 —~ = X LD L R, 7oL 21 Fh > b
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If "Christian" has many meanings, "nature”" has more.
there will be many views of what nature is, depending on different historical,
cultural, geographical, political. economic, and personal contexts.
In other words, nature is not one thing, but many things. (17)

nature is constructed by us. (20)

the big answer, the worldview
the medieval picture, the Newtonian view of nature, ecological model
the ecological,evolutinary
understanding of nature
the small answer, nature in the near neighbor
(23)
Im sum, a Christian nature spirituality is Christian paraxis extended to nature. It is becoming
sensitive to the natural world, acknowledging that we live in this relationship as we do also in the
relationships with God and other people. It means extending the way we respond to God and other
people --- as subjects and not as objects --- to the natural world.
as valuable in itself, as a "subject" (25)
subject-object & subject-subjects
4) EELFE
Simone Weil deepens the meaning of pay attention with her comment that "absolute attention
is prayer."
We are asking the question, how should a Christian love nature ? The answer emerging is that
we must pay attention --- detailed, careful, concrete attention --- to the world that lies around us
but is not us.

n

We must, as Murdoch says, try to see "the world as it is " in order to love it. To really love
nature, we must pay attention to it. Love and knowledge go together; we can't have the one
without the other. (29)

I would like to suggest that a branch of science, nature writing, can help us learn to pay
attention. The kind of paying attention that one sees in good nature writing suggests a paradigm
for us. Nature writing is not scientific writing that hides behind pseudo-objectivity; rather, it
combines acute, careful observation with a kind of loving empathy for and delight in its object.

It is a knowing that is infused with loving, a love that wants to know more.
5 —o0H (H#) 0bHbv
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two very different ways of seeing the world (30)

Seeing Ellery and seeing the earth from space: behind these two very different ways of seeing.
of paying attention, lie two different ways of knowing: what one commentator calls "the loving
eye" versus "the arrogant eye." (32)

The arrogant eye simplifies in order to control, denying complexity, since it cannot control
what it cannot understand. (33)

good for me and their human beings

The loving eye is not the opposite of the arrogant eye: it does not substitute self-denial,
romantic fusion, and subservience for distance, objectification, and exploitation. Rather it suggests
something novel in Western ways of knowing: acknowledgement of and respect for the other as
subject. (34)

the distant eye, the arrogant eye, the eye that can objectify the world. This eye lies behind the
Western scientific understanding of objectivity.

Feminists and others have criticized this view of objectivity, seeing it as a mask for Western
male privilege as well as for technological exploitation of women and nature. (36)

practicing the loving eyes, that is, recognizing the reality of things apart from the self and
appreciating them in their specialness and distinctiveness, is a critical first step.

it suggests a different basic sensibility for all our knowing and doing and a different kind of
knowing and doing. (37)
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an environmental ethic of care

A rights ethic seeks to extend the rights accorded to human beings since the Enlightenment ---
the right to "life, liberty, and the pursuit of happiness --- to all animals and even forests, oceans,
and other elements of the ecosystems. A rights ethic functions on the model of the solitary human
individual.

A care ethic is based on the models of subjects in relationship, although the subjects are not
necessarily all human ones and the burden of ethical responsibility can fall unequally. The
language of care --- interest, concern, respect, nurture, paying attention, empathy, relationality ---
seems more appropriate for human interaction with natural world, for engendering helpful attitudes
toward the environment, than does the fights ethic. (40)

It appears to be, for Jesus is reputed to have made the classical subject-subjects statement
when he said, "Love your enemires." Treat the person who is against you, perhaps even out to kill,
as a subject, as someone deserving respect and care, as the Good Samaritan treated his enemy in
need. The subject-subjects model is counter-cultural: it is opposed to the religion of Economism,
to utilitarian thinking, to seeing the world as for me or against me.

Christianity is not easy religion. 41)
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* Nel Noddings, Careing. a feminine approach to ethics and moral education, University of

California Press, 2003 (1984) .
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