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[2— A1 7] : Semeia, an experimental journal devoted to the exploration of new and

emergent areas and methods of biblical criticism, was published from 1972 through 2002. Each
issue was devoted to a particular theme, and articles explored the methods, models, and findings of
linguistics, folklore studies, contemporary literary criticism, structuralism, social anthropology, and
other such disciplines. After 2002, the journal Semeia was replaced by the book series Semeia
Studies.
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http://www.sbl-site.org/Welcome.aspx
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3. Paul Ricoeur: Biblical Interpretation, in: SEMEIA 4, 1975. (1913-2005)
Metaphor depends on a semantics of the sentence before it concerns a semantics of the
word. Metaphor is only meaningful in a statement; it is a phenomenon of predication. (77)
blue angels, white twilight, green night: two terms in tension
tenor/vehicle
Metaphor proceeds from the tension between all the terms in a metaphorical statement.
the first phenomenon is not the deviation from literal or proper meaning of words, but the
very functioning of predication at the level of the whole statement. What we have called a
tension is not just something which occurs between the two complete interpretations of the
statement. (ibid.)
Metaphorical interpretation presupposes a literal interpretation which is destroyed.
Metaphorical interpretation consists in transforming a self-defeating, sudden contradiction into
a meaningful contradiction. twist / shift / a semantic impertinence ~ (78)
What is at stake in a metaphorical statement is making a "kinship" appear where ordinary
vision perceives no mutual appropriateness at all.  resemblance (79)
In this respect, metaphor is an instantaneous creation, a semantic innovation. (ibid.)
Two conclusion: (80)
1: true metaphors are untranslatable.
2: It includes new information.
In short, metaphor says something new about reality.
4 . Paul Ricoeur," Listening to the Parables of Jesus."
What makes sense is not the situation as such, but, as a recent critique has shown, it is the
plot, it is the structure of the drama, its composition, its culmination, its denouement. (240)
a network of intersignification, to understand each one in the light of the other (242)
Mt.13:45-46,47-49
Three critical moments emerge: finding the treasure, selling everything else, buying the field
(240)
Event (the newness) / Reversal / Doing
the event comes as a gift. (241)
The power of this language is that it abides to the end within the tension created by the images.
think through the richness of the images / metaphor (242)
The challenge to the conventional wisdom is at the same time a way of life. We are first
disoriented before being reoriented.
reorientation by disorientation, extravagance
this dramatization is both paradoxical and hyperbolic. (244)
surprising strategy of discourse.
To listen to the Parables of Jesus, it seems to me, is to let one's imagination be opened to the
new possibilities disclosed by the extravagance of these short dramas. If we look at the Parables
as at a word addressed first to our imagination rather than to our will, we shall not be tempted to
reduce them to mere didactic devices, to moralizing allegories. We will let their poetic power
display itself within us.
poetic power of Parables / the Event / Reversal / Decision (moral) (245)
cf. Crossan, McFague
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1) Marcus J. Borg (1942-),
Jesus in Contemporary Scholarship, Trinity Press International 1994
Conflicht, Holiness and Politics in the Teaching of Jesus, Trinity Press 1984
2) John Dominic Crossan (1934-),
The Historical Jesus. The Life of a Mediterranean Jewish Peasant, HarperSanFrancisco 1991
13. Magic and Meal, pp.303-353
My wager is that magic and meal or miracle and table constitutes such a conjunction
and that it is the heart of Jesus' program. (304)
Jesus. A Revolutionary Biography, HarperSanFrancisco 1995
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J.D.Crossan, In Parables. the challenge of the historical Jesus, Harper & Row,1973.

Parables of Advent : The Sower, The Mustard Seed

Parables of Reversal : The Good Samaritan

Parables of Action : The Wicked Husbandmen, The Servant Parables

Group A: The Doorkeeper, The Overseer, The Talents, The Throne Claimant

Group B: The Unmerciful Servant, The Servant's Reward, The Unjust Steward,

The Wicked Husbandmen, The Vineyard Workers

In Group A normalcy of world was reflected in harmony of structure and homogeneity of
development. In Group B the questioning of this normalcy is reflected in the total lack of
structural homogeneity. (116)

The parables of action all challenge one to life and action in response to the Kingdom's
advent. But the Servant parable introduces a very disturbing note into all this. The temporality of
the Kingdom appears in the three simultaneous modes of advent, reversal, and action. But as
advent takes priority over reversal, so does this latter over action. In the eight parables of the
Servant cluster a theme is presented in ordered normalcy and then is just as carefully reversed and
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shattered. Like a wise and prudent servant calculating what he must do in the critical reckoning to
which his master summons him, one must be ready and willing to respond in life and action to
the eschatological advent of God. But, unfortunately, the eschatological advent of God will always
be precisely that for which wise and prudent readiness is impossible because it shatters also our

wisdom and prudence. (119f.)
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(D Language-World

With Ludwig Wittgenstein, feminist would say, "The limits of ine's language are the limits of

one's world," and with Martin Heidegger, "Language is the house of being."
(McFague,1982,8)

if one believes that language and "world" are coterminous, then changes in the one will
involve changes in the other, and such cahnges are often revolutionary. (ibid., 9)

Feminist theologians are insisting that many models of God are necessary, among them
feminist models, in order both to avoild idolatry and to include the experience of all people in
our language about God. (ibid., 10)

@ Metaphor-Parable

Most simply, a metaphor is seeing one thing as something else, pretending "this" is "that"
because we do not know how to think or talk about "this," so we use "that" as a way of saying
something about it. Thinking metaphorically means spotting a thread of similarity between two
dissimilar objects, events, or whatever, one which is better known than the other, and using the
better-known one as a way speaking about the lesser known.

metaphrical thinking constitutes the basis of human thought and language. (ibid.,15)

We have remarked that metaphor finds the vein of similarity in the midst of dissimilars, while
symbol rests on similarity already present and assumed.

The parables of Jesus are typically metaphorical in this regard, for they bring together
dissimilars....; they shock and disturb; they upset conventions and expectations and in so doing
have revolutionary potential. (ibid.,17)

The characteristics of metaphorical thinking we have suggested --- ordinariness, incongruity,
indirection, skepticism, judgement, unconventionality, surprise, and transformation or revolution
--- especially as they are realized in Jesus' parables, have persuaded many people to think of
Jesus as a parable of God.

We look at that life as a metaphor of God.

parabolic christology



A metaphorical theology starts with the parables of Jesus and with Jesus as a parable of God.
This starting place does not involve a belief in the Bible as authoritative in an absolute or
closed sense; it does not involve acceptance of a canon ot the Bible as "the Word of God."
(ibid.,18)

2. S. McFague , Models of God. Theology for an Ecological, Nuclear Age, Fortress 1987
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a common reading of the material norm of Christianity
story of Jesus
Christian faith is seen as destabilizing conventinal expectations and worldly standards
Chrsitian faith is inclusive, reaching out to the weak, to the stranger, to the outcast
Christian faith is antihierarchical and antitriumphalist
Three aspects that appear to be characteristic of the story of Jesus are his speaking in parables,
his table fellowship with outcasts, and his death on a cross. (47-49)
The interpretation of the parables of Jesus
a pattern of orientation , disoriantation, and reorientation
table fellowship: an "enacted parable" (51)
AT RAOWYEE  EZ - BEORDY (HULNER) - +FEOHKF
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There are, I believe, other metaphors, such as those of mother, lover, and friend, that express
dimensions of that love more fully and appropriately for our time. If one accepts that salvation
in our time needs to be understood as a destabilizing, inclusive, nonhierarchical vision, these
metaphors with their assoiciations of caring, mutuality, attraction, nurturing, supporting,
empathy, responsibility, service, self-sacrifice, forgiveness, and creativity are highly suggestive.

(56)

To see God's relationship to the world through the paradigm of the cross of Jesus is
illuminating of salvation for our time if neither the servant nor the king is a major model but
some other highly significant and very rich metaphors are investigated for their potential as
expressions of the destabilizing, inclusive, nonhierarchical vision in an ecological, nuclear age.
That is my thesis. (56)
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Jesus. Miriam's Child, Sophia's Prophet: Critical Issues in Feminist Christology, 1994.
c A T RADORHEB O BAGHIRE (R—2, 57)
PURRY 7S g S5 A0 70 SE
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4 . Rosemary Radford Ruether, To Change the World. Chrsitology and cultural Criticism,
SCM Press, 1981. (1936-)
New Testament hermeneutics, particularly in regard to the ministry and message of the
historical Jesus, has become a new battleground, not just for scholarship, but for church politics
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closer attention to the political climate of first-century Palestine @)

‘Son of Man', as a messianic title, has been much exaggerated in New Testament
scholarship. The term means simply ‘a human being'

What kind of vision of the kingdom did Jesus have? In contrast to Cullmann,I would suggest
that Jesus's vision of the kingdom was essentially this-worldly, social and political, and not
eschatological Jesus' views of the kingdom are expressed particularly in the parables. (14)

Jesus' originality does not lie in his spiritualization of the kingdom, but rather in the fact that he
saw the true fulfilment of its earthly hopes in a more radical way than many of his contemporarie

Jesus seeks to model, in his own life, a new concept of leadership based on service to others,
even unto death. (15)

Rather, liberation theology focuses first on the historical Jesus.

Fundamental to Jesus' liberating action is his preferential option for the poor. (20)

His ability to be liberator does not reside in his maleness, but, on the contrary, in the fact that
he has renounced this system of domination and seeks to embody in his person the new humanity
of service and mutual empowerment. (56)
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