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+ Sallie McFague, "God's Household: Christianity, Economics, and Planetary Living," in: Paul F.
Knitter & Chandra Muzaffar (eds.), Subverting Greed. Religious Perspectives on the Global
Economy, Orbis Books, 2002.
Abstract
Religions help us from the basic assumptions about what we are and how we should act in the
world. Presently, two wolrdviews with accompanying economic rules for planetary living vie for
our loyalty. One is the neoclassical market model with its ideology of greed and its goal of
growth: the consumer society. The other is the ecological economic model with its creed of
interdependence and its goal of planetary sustainability: the just society. Many Christians,

particularly middle-class North Americans, are presently captive to the first model. Christianity
should, however, advocate the second model --- the one that sees the good of all beings, including
human beings, as dependent on a sustainable planet where resources are justly distributed. The
ecological economic model is not Christian economics; rather, it is an economic model that faintly

resembles the radical inclusiveness and open table of Jesus' Kingdom of God. It is better than the
market model for human beings and the planet. It is also a more appropriate one for Christians to
support. (119)

Neoclassical and ecological economics

The two worldviewa --- neoclassical economic (s) and ecological economic (s) --- are
dramatically different;

Both are models, interpretations of the world and our place in it: neither is a description of fact.
(124)

Contemporary neoclassical economics, however, generally deny that economics is about value.
But this denial is questionable.

At the base of neoclassical economics is an anthropology: human beings are individual
motivated by self-interest.

Neoclassical economics has one value: the monetary fulfillment of individuals provided they
compete successfully for the resources. (125)

the view of human nature is individualism and the goal is economic growth.

we turn to the alternative ecological economic paradigm

Ecological economics claims we cannot survive... unless we acknowledge our profound
depedence on one another and the earth.

sustainability and distrubutive justice (126)
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John Dominic Crossan: "The open commensality and radical egalitarianism of Jesus' kingdom
of God are more terrifying than anything we have ever imagined, and even if we can never accept
it, we should not explain it away as something else" (Crossan, 1994, 73-74) (130)
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+ Ben Witherington 111, Jesus and Money. A Guide for Times of Financial Crisis, Brazos Press,
2010)

Sondra Wheeler

Jewish literature is not simply all in favor of wealth and abundance. And the New Testament is
not simply all against having possessions and some prosperity in life. The evidence is more mixed
and complex.

Wheeler summarizes what the Old Testament says about wealth and abundance under four
headings:

1. Wealth as an occasion for idolatry (Deut.32:10-18; Isa.2:6-8;3:16-24; Jer.5:7; Ezek.7.19-20;
16:15-22: Hos.2:5-9; Amos 6:4-7) The prophets warn about the dangers of wealth leading to
idolatry,

2. Wealth as the fruit of injustice (Isa. 3:14-15; 10:1-3; Mic.6:10-12; Jer.5-27-28; Amos 2:6;
4:1-2)

3. Wealth as a sign of Faithfulness (Lev.26:3-10; Deut. 11:13-15; Isa.54:11-12; 60:9-16;
Jer.33:6-9)

4. Wealth as the reward for hard labor (Prov.10-21). In the Wisdom literature, labor and its
rewards are often contrasted with Laziness. (13)

What, then, are the basic themes on wealth in the New Testament? Wheeler again lists four:

1. Wealth as a stumbling block (Luke 18:18-30)

2. Wealth as a competing object of devotion. In the Gospels, when a person becomes too
attached to possessions, a choice is forced, since one cannot serve both God and Mammon (Matt.
6:24; Luke 16:13)

3. Wealth as a resource for human needs. This is a very persistent theme in the New Testament.
(14)

4. Wealth as a symptom of economic injustice.

Sondra Wheeler's discussion is a good reminder of that diversity. (15)
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8. Witherington

Why a book on money, and why now? Because our economy is in a free fall. . ... we now have
to learn to live with less. ... Maybe now is a good time --- even a necessary time --- to reconsider
what money means to us and how we use it (and are used by it), and especially to look anew at
what Jesus and his earliest followers really taught about wealth and possessions. (7)
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* Richard A. Horsley, Covenant Economics. A Biblical Vision of Justice for All,
Westminster/John Knox Press, 2009.

Part 2: The Renewal of Covenantal Community
The Assemblies of Christ in the Letters of Paul
The movement, beyond Galilee
the assemblies of Christ were communities with political-economic aspects inseparable from the
religious aspect. (135)
Most significant economically, members of the assemblies of Christ were city dwellers, not
peasants, and were slaves or artisans or underemployed wageworkers, not farmers in an agrarian
village. (136)
New Testament scholarship has tended to construct a general synthetic picture of the "Hellenistic
world" of the Greek cities in which the apostle Paul carried out his mission and early "Gentile
Christianity"developed. (137)
ekklesia, assembly, a network of smaller household-based communities
a nascent alternative society that separated itself from the dominant imperial society as much as
possible. (140)

(5) Bonim& BH
+ Barbara R. Rossing, ""River of Life in God's New Jerusalem, An Eschatological Vision for
Earth's Future,"in: Dieter T. Hessel and Rosemary Radford Ruether (eds.), Christianity and
Ecology, Hardard University Press 2000.
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4. Max L. Stackhouse, Covenant & Commitments. Fatith, Family, and Economic Life,
Westminster / John Knox Press, 1997.
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