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First of all, there is no definite number of them, for dimensions of life are established under

flexible criteria. One is justified in speaking of a particular dimension when the phenomenological
description of a section of encountered reality shows unique categorical and other structures. A
"phenomenological" description is one which points to a reality as it is given, before one goes to
a theoretical explanation or derivation. In many cases that encounter of mind and reality which
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produces words has prepared the way for a precise phenomenological observation. In other cases

such observation leads to the discovery of a new dimension of life or, conversely, to the reduction

of two or more assumed dimensions to one. 17

2. WILDANT ~—)v : BT TV —DOER
The particular character of a dimension which justifies its establishment as a dimension can
best be seen in the modification of time, space, causality, and substance under its predominance.
(18)
cf. ST3. pp.313-326, STI. pp.106-108
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We use the word "life" in this sense of a "mixture" of essential and existential elements. (12)
Life was defined as the actualization of potential being. In every life process such actualization
takes place. The term "act," "action," "actual," denote a centrally intended movement ahead, a
going-out from a center of action. But this going-out takes place in such a way that the center is
not lost in the outgoing movement. The self-identity remains in the self-alteration.
So we can distinguish three elements in the process of life: self-identity, self-alteration, and
return to one's self. (30)
the first function of life: self-integration
The movement in which centeredness is actualized shall be called the
self-integration of life.
the process of actualization does not imply only the function of self-integration, the circular
movement of life from a center and back to this center, it also implies the function of producing
new centers, the function of self-creation. In it the movement of actualization of the potential, the
movement of life, goes forward in the horizontal direction. (30)
under the predominance of self-alteration
Life drives toward the new. (31)
The third direction in which the actualization of the potential goes is in contrast to the circular
and the horizontal --- the vertical direction. This metaphor stands for the function of life which we
suggest calling the self-transcending function.
cf. remains within the limits of finite life.
this elevation of life beyond itself, the phrase "driving toward the sublime."
a "going beyond limits" toward the great, the solemn, the high
we distinguish the three functions of life: self-integration under the principle of centerdness,
self-creation under the principle of growth, and self-transcendence under the principle of
sublimity. The basic structure of self-identity and self-alteration is effective in each, and each is
dependent on the basic polities of being: self-integration on the polarity of individualization and
participation, self-creation on the polarity of dynamics and form, self-transcendence on the
polarity of freedom and destiny. And the structure of self-identity and self-alteration is rooted in
the basic ontological self-world correlation. (31-32)
moral / culture / religion (in the dimension of spirit)
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ambiguities
4. "= NHHNFTT2TAT =<y n—Th, [AROE - BROBRENROEND,
Friedrich Schleiermacher, Glaubenslehre (hrsg. v. Martin Redeker)
Das Leben ist aufzufassen als ein Wechsel von Insichbleiben und Aussichheraustreten des
Subjekts. — Tun / Wissen / Fiihlen (18)
In jedem SelbstbewuBtsein also sind zwei Elemente, ein Sichselbstsetzen und ein
Sichselbstnichtsogesetzthaben, oder ein Sein, und ein Irgendwiegewordensein; 24)
—  Freiheitgefiihl / Abhangigkeitsgefiihl
das Ich (Subjekt) - das mitgesetzte Andere / Welt
unser Selbstbewulltsein als BewuBtsein unseres Seins in der Welt, oder
unseres Zusammenseins mit der Welt
— schlechthin abhéngig, in Beziehung mit Gott
(das schlechthinnige Abhéngigkeitsgefiihl)
das in diesem SelbstbewuBltsein mitgesetzte Woher unseres
empfamglich und selbsttitigen Daseins = Gott (28)
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The result of these considerations in that the metaphor "level" (and such similar metaphor as
"stratum" or "layer") must be excluded from any description of life processes. It is my suggestion
that it be replaced by the metaphor "dimension," together with correlative concepts such as
"realm" and "grade." The significant thing, however, is not the replacement of the one metaphor
by another but the changed vision of reality which such replacement expresses. (15)

the inorganic dimension / the organic (biological) / the psychological / the spirit-the historical

the multi-dimensional unity of life (12) natural philosophy
cf. reductionism, dualism (hierarchy)

The metaphor "dimension" is also taken from the spatial sphere, but it describes the difference
of the realms of being in such a way that there cannot be mutual interference; depth does not
interfere with breadth, since all dimensions meet in the same point. They cross without disturbing
each other; there is no conflict between dimensions. ... they are consequences of the ambiguity of
all life processes. (15)

the dimension of the organic is essentially present in the inorganic; its actual appearance is
dependent on conditions the description of which is the task of biology and biochemistry. (20)

The actualization of a dimension is a historical event within the history of the universe, but it
is an event which cannot be localized at a definite point of time and space. In long periods of
transition the dimensions, metaphorically speaking, struggle with each other in the same realm. ...
If we define man as that organism in which the dimension of spirit is dominant, we cannot fix a

definite point at which he appeared on earth. (26)
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all dimensions are always real, if not actually, at least potentially. A dimenstion's actualization

is dependent on conditions which are not always present.
the first condition for the actualization of some dimensions of life is that others must already
have beeon actualized. (16)
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8. Self-integration and disintegration in general: health and disease

Self-integration and disintegration are most manifest under the dimension of the organic.
Every living being is sharply centered,... ; it reacts as a whole . Its life is a process of going out
and returning to itself as long as it lives. ... It develops its parts in balance under the uniting
center and is forced back into balance if one part tends to disrupt the unity.

The process of self-integration is constitutive for life, but it is so in a continuous struggle with
disintegration, and integrating and disintegrating tendencies are ambiguously mixed in any given
moment. ... Many diseases, especially infectious ones, can be understood as an organism's
inability to return to its self-identity.... But disease can also be the consequence of a
self-restriction of the centered whole, a tendency to maintain self-identity by avoiding the dangers
of going out to self-alteration. (ST.3, 35)

one may say that the structure of health and disease, of successful or unsuccessful
self-integration in the psychological sphere, is dependent on the working of the same factors
which work in the preceding dimensions: the forces driving toward self-identity and those driving
toward self-alteration. 37
9. BET 4 U v (50 FMETPLIT) « NEOFELCHEERE D R 2 bk 2 72810~ B IET,
Perry LeFevre (ed.), Paul Tillich. The Meaning of Health. Essays in Existentialism,
Psychoanalysis, and Religion, 1984.
Karin Schifer, Die Theologie des Politischen bei Paul Tillich unter besonderer
Beriicksichtigung der Zeit von 1933 bis 1945, Peter Lang, 1988.
2 U 2 bEmid i —HRE] TH Y (Tillich, 1957, 150) ., IFOARDOEHR L Fx D
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10. Paul Tillich, The Relation of Religion and Health 1946,
in:Perry LeFevre (ed.), The Meaning of Health. Essays in Existentialism, Psychoanalysis, and
Religion, Exploration Press 1984  pp.16-52

In asking this question, we do not turn to the modern theological doctrines of salvation for an
answer. They have mostly lost the original power of the idea of salvation, its cosmic meaning
which includes nature, man as a whole, and society. Especially in modern Protestantism, salvation,
and many related concepts such as regeneration, redemption, eternal life, are interpreted as
descriptions of the spiritual situation of the individual man, in which a spetial stress is laid on his
moral transformation and the continuation of his personal life after death. But for biblical and
early Christian thinking, salvation is basically a cosmic event: the world is saved. (16)

When salvation has cosmic signifcance, healing is not only included in it, but salvation can be
described as the act of "cosmic healing.”

Saos, salvus, heil, mean whole, not yet split, not disrupted, not disintegrated, and therefore
healty and sane.

Salvation is basically and essentially healing, the re-establishment of a whole that was broken,
disrupted, disintegrated. (17)

mythological vision

Not much citation is needed to prove that the idea of salvation, in the sense of making whole
or healing, is applied to the social disruption of mankind as much as to cosmic disintegration.

The patriarchal power of man over woman, the division of language, the cleavage
between nomadic and agricultural forms of existence, the rise of world powers and tyrants,
the national wars which become more and more destructive: all this is the state of society
which needs the healer and the universally saving event.

But this posession by forces of evil is not a natural event.

The cosmic disease is cosmic guilt. (19)

The savior is the healer. Jesus calls himself a physician. The power of the salvation is based
on their cosmic significance, that is, on the fact that they represent the whole which they are
supposed to bring back to its lost wholeness. This implies that they are divine and cosmic figures,
divine, implying centralized unity and indestructible control over themselves and things, cosmic,
implying their all-embracing universality. Yet the saviors are also human, because in man the
cosmic is united and "son of man," the god "anthropos," the "god-man," etc. 1

From earliest times to the present, three ways of healing are recognized in the source
literature: religious or spiritual healing, magic or psychic healing, and bodily or natural healing.
The Persians distinguished the "word-doctor" from the "herb-dotcor" and
"knife-doctor."
the three ways of healing (25)

We make a sharp distinction between magic and religion.

The essence of this theory of magic can be described as the belief in a sympathetic
interdependence of all parts of the universe.

astrological belief, and its tremendous influence on the history of medicine.  (28)

"Psychic" is here used, as it always should be, (1) not in the sense of occulitistic, and (2)
not in the sense of consciousness, but (3) as designating the sphere between the biological and
the mental, as representing a middle sphere in which both these participate. This middle sphere

-6 -
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can no longer be called "soul," since the Augustinian-Franciscan-Cartesian separation of soul and

body has led to an identification of soul and mind. The idea of a psychic participation of beings
in each other by sympathetic contact (29)

the magical world-view is not religion, no more nor less so than is the physical world-view.

Religion is not magic and magic is not religion. Religion is the relation to something
ultimate, unconditioned, transcendent. The religious attitude is consciousness of dependence (Cf.
Schleiermacher's unconditional dependence), surrender (cf. Eckhard's Entwerdung, mystical
annihilation, or Calvin's absolute obedience), acceptance (Cf. Luther's taking, not giving, as first
in religion) . It concerns the whole man, is person-centered and ethical. (30-31)

Stated in this way, the dictinction between religion and magic is a clear and simple one.
Magic is a special kind of interrelation between finite powers; religion is the human relation to the
infinite power and value. Magic can be creative and destructive, while religion stands essentially
against the destructive powers. Magic is the exercise of immanent power, religion is the subjection
to the transcendent power, etc. But these differences are clearly visible only on the basis of a
religious development in which prophetic or mystical criticism has definitely established the
unconditional character of the Unconditioned, or the ultimate character of the Ultimate. (31)

ideal of purity

whether he is a dymanic unity or a static composite. (37)

The demand for purity is effective on different levels. (37)

The implication of "unclearness" is that a disturbing factor has penetrated into the "whole"
from outside, (39)

In the religious sphere, the classical expression for wholeness is " the peace of God"
which , according to St. Paul, exceeds all nous (rational understanding), and which is able to
safeguard the heart (the center of personality), and the noemata (acts of rational understanding) .

(41)

The spiritual is a qualification of the mind, the Unconditioned is a dimension of the
conditioned, and the Ultimate is the point of reference for everything preliminary. All creations of
the mind have such a spiritual element, in so far as they have an ultimate meaning and
sigificance.

Spiritual healing is the depth-dimension of mental healing, it is potentially, if not actullay
present, whether it expresses itself in the seriousness and profundity of psycho-therapeutic
situation, or in eplicit religious manifestation.

And now we must a great simplification of our model. We must say that the face the
psyche turns toward the body, and the face the body turns toward the psyche, consitute a common
sphere; and that the face the psyche toward the mind, and the face the mond turns toward the
psyche, also constitute a common sphere. (50-51)

In describing the model which is supposed to respresent the dynamic unity of man, (51)
11. The Meaning of Health, in: Paul Tillich. MainWorks 2, de Gruyter 1990 pp.345-352

Healing, Separated and United
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John Dominic Crossan, The Historical Jesus. The Life of a Mediterrancan Jewish Peasant,
HaperSanFrancisco, 1992.
, Jesus. A Revolitionary Biography, HarperSanFrancisco, 1995.
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21. E/V b~ O,

- Jiirgen Moltmann, Gott in der Schopfung. Okologische Schopfungslehre, Chr.Kaiser 1985,

S.248-278.
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+ Jirgen Moltmann, Der Geist des Lebens. Eine ganzheitliche Pneumatologie, Chr.Kaiser, 1991.

Lebenserfahrung - Gotteserfahrung

Wir beginnen mit einer kleinen Phanomenologie des Erfahrung in Form einer Meditation der
Lebenswelt mit Hilfe der Umgangssprache und erwarten von ihr ein erstes Ermessen der
vielschichtigen und unterschiedlichen Dimensionen des Erfahrens. (32)



