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O Catherine Keller, No More Sea: The Lost Chaos of the Eschaton,
Hessel & Ruether (eds), Christianity and Ecology, Harvard University Press 2000,
pp.183-198

the biblical figure of the tefiom --- the deep, the sea, or the chaos --- long ago fell victim to an
in-house tradition demonizing it as the evil disobedience. Ultimately its very existence would be
denied in the classical doctrine of a creatio ex nihilo.(183)

New creation thus inscribes itself as evaporation of the fefiom left over from the first creation.
The sea was identified with the death-tainted, threatening chaos of creation, so such a vision was
meant to convert despair to hope. But for any restoration of the interactive heath of earth, sea,
and sky such hope seems a counsel of despair.

Regarding the apocalypse now of planetary damage, Dan Maguire asserts that "despair is the
ultimate ethical apostasy. Ethics is the progeny of hope." Inspired by the socialist ethics of Ernst
Bloch, Jurgen Moltmann, made the case that Christian eschatology properly addresses not end
things but hope. (184)

As feminist theology has insisted, "otherworldly eschatology” has transmogrified a historica
and earthy Hebrew faith into a fantasy of final escape from transience and death. .... The sea as
the mythical marine chaos, a roiling and rebellious materiality, had a long tradition of
personification as evil sea monster. (185)

the Christian repression of the fefiom the indeterminate, the transitional, the wild. | have
suggested that such symbolic tehomophobia maintains a general squeamishness toward al things
mortal, fleshy, feminized, unpredictable, and complex; (196)
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O Barbara R. Rossing, River of Life in God's New Jerusalem: An Eschatological Vision for
Earth's Future, in: Hessel/Ruether[2000], pp.205-224

Catherine Keller argues in her essay in this volume that the end to the sea in Revelation 21:1
itself contributes to pollution of the oceans.

Part of the suspicion about Revelation may be due to its eschatological orientation. (205)

Some Christians, such as former secretary of the interior James Wait, have interpreted this
eschatological belief as permission to cut down all the trees we can, to use up the world
resources.

I will argue that the most eschatological of New Testament texts, the Book of Revelation, is
aso profoundly ecological. ... | seek to present a positive reading of this book as an
environmentalist, a feminist, and a New Testament scholar.

This ecological reading will focus on Revelation’s final two contrasting visions of polis, or city,
Babylon and New Jerusalem. | will argue that these two contrasting visions of political economy
can be a resource for the earth-centered ecological vision of the future that is urgently needed
today.(206)

He addresses this apocalypse to urban Christians in the prosperous port city of Ephesus and in
other cities of Asia Minor. John calls this work "prophecy." (206)



like other biblical prophecy, Reveation’s purpose is to exhort and encourage people, to
proclaim the judgement and the salvation of God, to provide a vision of hope and justice. (207)

To understand the eschatological visions of Revelation and the role of the "sea" in the argument
of the book, it is helpful to situate the book aongside the first century Roman eschatological
propaganda that John is implicitly critiquing.

The first century was a time of dueling eschatologies, of Roman boasts of its imperial eternity
(Roma Aeterna) versus Christian hope for an end to oppression and a future in God's hands.
Rome viewed itself as endless and eternal, politically and geographically, as well as temporally.
The victory of the future emperor Augustus in 31 B.C.E had brought about the Pax Romana
Rome now laid claim to the whole inhabited world, the whole o/kourmene

The backbone of Rome's omnipotence was its maritime trade. Aristides praised the system by
which subjugated nations supplied Rome with their products.(207)

The location of that trade was the Mediterranean Sea,

It is to such Roman visions of omnipotence and eternity that the Book of Revelation says "no."
Revelation counters the "already" of official imperial eschatology with the "not yet" of the reign
of God. (208)

Revelation is a thoroughly urban book.

the image of two rival cities, Babylon and New Jerusalem

as a feminine figure (208)

it is important to seek a reading of Babylon and New Jerusalem that emphasizes their political
characterization as polis, or cities, not as women. .... in my view its primary polemic is political
and economic, not gendered. .... personifications. The Babylon critique can be a resource for
critiquing injustice and ecological violence today, just as New Jerusalem can be a resource for
ecological hope and justice. The political power of these visions is undercut if we read them
primarily as visions of a "harlot" and a "bride", rather than political economies.

Revelation's critique of Babylon’'s prostitution is not sexua but is directed metaphorically
against Rome's exploitive trade and economic domination. (209)

Ecological catastrophe, such as the clearing and burning of rain forests, can be seen in the
depiction of Babylon's ruin. Some feminist scholars have interpreted one such scene, Revelation
17:16, as a gruesome scene of the torture and rape of a woman's body. ... such a trandation is
based on the primary reading of Babylon as a polis, a city, not as a victimized woman.(210)

the Jewish author Josephus employs the term eremoo to lament the horror of destruction of the
landscape of Jerusalem and the surrounding countryside by the Roman armies.

The second action against Babylon in Revelation 17:16, "they will make it denuded”, can carry
similar ecological connotations of a landscape that has been stripped of forests.

The huge logs that he sees arriving on ships from Asia are evidence of Rome's global
commercial hegemony: (211)

In a time when global deforestation is an increasing problem, we can be attentive to hearing
Revelaton's astute ecological critique of Rome, together with its critique of imperialism and
injustice.



God's New Jerusalem is the antithesis of the toxic Babylon with its ecological imperiaism,
violence, unfettered commerce, idolatry and injustice. The New Jerusalem is a city where life and
its essentials are given "without money," as a gift, even to those who cannot pay for them.

It isin this sense of sharp contrast over against Babylon, rather than a Christian fear or hatred
of oceans, that we should read in Revelation’s declaration that "the sea was no more"(Rev.21:1).
(212)

While many scholars interpret the pronouncement about the disappearance of the sea in terms
of biblical chaos traditions and fear of the sea, as Catherine Keller does, such a mythological
terror is not the principal critique of the sea for Revelation. Revelation portrays the sea politically
--- as well as mythologically --- as a location of evil and a place where commercial ships sail.

Such a commercial critique of sea trade appears aready in Revelation 8:9,

It is because of this polemic against sea trade that the sea is the location of the final symbolic
action against Babylon, when the angel threw the millstone into the sea.(213)

The eschatological vision of God's radiant New Jerusalem is profoundly ecological.

God's love for the created, natural world is one aspect of the New Jerusalem that has received
less attention in the history of interpretation, but nonetheless important.

Contrary to current popular apocalyptic thinking, there is no "rapture® in the Book of
Revelation, no vision of people snatched from the earth. (214)

Dieter Georgi has demonstrated that Revelation's New Jerusalem vision aso invokes
Greco-Roman utopian hopes about the ideal city, a landscape with a majestic processiona street
and abundant green-space.

our vision for urban ministry (215)

it is an example of the kind of "imaging" of the New Jerusalem that can empower ecological
ministry.

We have to keep hoping, imagining a better neighborhood, a holy city. (219)

O Barbara R. Rossing, 7he Rapture Exposed. The Message of Hope in the Book of Revelation,
Basic Books 2004
Dieter Georgi, 7he City in the Valley. Biblical Interpretation and Urban Theology, Society of
Biblical Literature 2005
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