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2. Bultmann

Fassen wir zusammen!

Voraussetzung jeder verstehenden Interpretation ist das vorgéangige Lebensverhéltnis zu der
Sache, die im Text direkt oder indirekt zu Worte kommt und die das Woraufhin der Befragung
leitet. Ohne ein solches Lebensverhéltnis, in dem Text und Interpret verbunden sind, ist ein



Befragen und Verstehen nicht moglich, ein Befragen auch gar nicht motiviert. Damit ist auch
gesagt, daB jede Interpretation notwendig von einem gewissen Vorverstandnis der in Rede oder in
Frage stehenden Sache getragen ist. (227)

die Art der Fragestellung, das Woraufhin der Befragung

Rekonstruktion des Zusammenhangs verganger Geschichte (227)

3. Ebering

das Verhéltnis von Glaube und Geschichte

Zunéchst ist etwas sehr Schlichtes und Grundlegendes festzustellen: Der Glaube kommt auf uns
zu aus der Geschichte und nimmt us hinein in seine Geschichte. ... Er ist auch nicht ein rein
innerliches Geschehen, das nur einen selbst in der ganz privaten Existenz anginge. Vielmehr
entsteht der Glaube am Zeugnis des Glaubens. Und er ist darauf angewiesen, sich standig neu
vom Zeugnis, vom Wort des Glaubens zu néhren. Er entsteht und besteht also in einem
Geschehen der Weitergabe, der Uberlieferung. (1959, 23)

Kirchengeschichte als Geschichte der Auslegung der Heiligen Schrift (1964, 9-27)

"Sola scriptura™ und das Problem der Tradition (1964, 91-143)
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Martin Heidegger, Sein und Zeit (1927) , Max Niemeyer, 1972.
Dasein/ das In-der-Welt-sein/ Befindlichkeit
Das Da-sein als Verstehen, Verstehen und Auslegung, Rede, Sprache
Verstehen ist das existenziale Sein des eigenen Seinkdnnens des Daseins, (144)
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Wir kehren also zu der Fragestellung zuriick, da auch das hermeneutische Phanomen die
Urspriinglichkeit des Gesprachs und die Struktur von Frage und Antwort in sich schlielt. Dal ein
Uberlieferter Text Gegenstand der Auslegung wird, heil3t bereits, da er eine Frage an den
Interpreten stellt. Auslegung enthélt insofern stets den Wesensbezug auf die Frage, die einem
gestellt ist. Eine Text verstehen, heildt diese Frage verstehen. Das aber geschieht, wie wir zeigten,
dadurch, daB man den hermeneutischen Horizont gewinnt. Diesen erkennen wir jetzt als den
Fragehorizont, innerhalb dessen sich die Sinnrichtung des Textes bestimmt. (351-352)

Zugehorigkeit zu einer Tradition, Wirkungsgeschichte, Horizontverschmelzung
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the tradition is the link between this foundation and every new generation.
It is a general characteristic of prophetic criticism of a religious tradition that it does not come
from outside but from the center of the tradition itself, fighting its distortions in the name of its



true meaning, There is no reformation without tradition. (184)

The polarity of tradition and reformation leads to a struggle of the Spiritual Presence with the
ambiguities of religion.

Schleiermacher's often quoted words, "The reformation goes on,” are certainly true, (185)
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Unfortunately not only white seminary professors but some blacks as well have convinced
themselves that only the white experience provides the appropriate context for questions and
answers concerning things divine. They do not recognize the narrowness of their experience and
the particularity of their theological expressions. They like to think of themselves as universal
people.(14-15)

My point is that one's social and historical context decides not only the questions we address to
God but also the mode or form of the answers given to the questions. (15)

The importance of Scripture as the witness to Jesus Christ does not mean that Black Theology
can therefore ignore the tradition and history of Western Christianity. It only means that our study
of that tradition must be done in the light of the Word disclosed in Scripture as interpreted by



black people. (31)

Having described the two sources of Black Theology (black experience and Scripture), it is
now important to distinguish both sources from their subject or essence, which is Jesus Christ.
The subject of theology is that which creates the precise character of theological language, thereby
distinguishing it from other ways of speaking. By contrast, the sources of theology are the
materials that make possible a valid articulation of theology's subject.

Jesus Christ is the subject of Black Theology because he is the content of the hopes and dreams
of black people. (32)

Briefly, the form of Black religious thought is expressed in the style of story and its content is
liberation. Black Theology, then, is the story of black people's struggle for liberation in an
extreme situation of oppression. (54)

In black churches, the one who preaches the Word is primarily a storyteller.... The past and
present are joined dialectically, creating a black vision of the future. (57)

The identification of the story of liberation with God's story, which troubles my critics, is not
derived from the human situation. Christian theology does not move from human needs to God,
but from God's revelation to our needs. (99)

Because we know that we trust the promise of God, we also know that the oppressed will be
fully liberated. Indeed their present struggle for liberation is God himself making real his promise
to set them free.

Story is the history of individuals coming together in the struggle to shape life according to
commonly held values. The Jewish story is found in the Hebrew Bible and the Rabbinic
traditions. .... Every people has a story to tell, something to say to themselves, their children, and
to the world about how they think and live, as they determine and affirm their reason for being.
The story both expresses and participates in the miracle of moving from nothing to something,
from nonbeing to being. (102)

Because truth is inseparable from the story of my life, I must recognize that objectivity in
thought is achieved through subjectivity, i.e. the dialectic encounter of self in the situation of an
Other whenin we are grasped by the One who is other than self. (104-105)
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