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The Second Vatican Council

a comprehensive definition of what has traditionally been compartmentalized as liturgy,
spirituality, and secular (that is, socio-political) commitment.

option to follow Jesus; option to be poor; option for the poor.

in Jesus, God and the poor have formed an alliance against their common enemy: mammon.

Leonardo Boff voluntary poverty, forced poverty,

The first is the seed of liberation; the second is the fruit of sin.

This does not imply that all local churches in Asia are necessarily local churches of Asia!

"inculturation."” | see the process of "becoming the local church of Asia" only as an
accompaniment or a corollary to the process of "fulfilling the mission of evangelizing the (Asian)

nations." mission to the poor.

a local church in Asia is usually a rich church working for the poor, whereas the local church
of Asia could only be a poor church working with the poor, The great (monastic) religions
that antedate Christianity also claim to possess a message of liberation for the poor of Asia. ... in
a local church of Asia, they will have already become  collaborators in a common mission.
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we are right in the middle of politics. confrontation with two political ideologies --- capitalism
and Marxism--- cannot be avoided. The local church in Asia is a political church:

In Eastern religions, voluntary poverty is a spiritual antidote against the mammon working in
humanity psychologically. In liberation theology, it is also a sociological weapon.

the ecclesiastical culture of the ministerial church in Asia is elitist and stands aloof from the
culture of the impoverished masses. This cultural gap is even more pronounced in former
European colonies

every local church, being itself a people, is essentially an inculturated church. The relevant
guestion to ask therefore, is: Whose culture does the official church reflect? Which is the same as
asking, What social class is the church predominantly associated with?

To evangelize Asia is to evoke in the poor this liberative dimension of Asian religiousness,

Christian and non-Christian.

its ancient tradition of religious socialism.  There are actually two clear versions of religious
socialism in Asia: (1) the more primitive form practiced by the clannic and guasiclannic societies
spread throughout the vast stretches of nonurbanized Asia, and (2) the more sophisticated form
represented by the monastic communities of Buddhist (Hindu, Taoist) origin.

To sum up then, the first and the last word about the local church's mission to the poor of Asia
is total identification with monks and peasants who have conserved for us, in their religious
socialism, the seeds of liberation that religion and poverty have combined to produce.

four strands of tradition

1.the Latin model: 2.the Greek model: 3.the North European model: 4.the monastic model:
the separation of religion from culture (as in Latin Christianity) and religion from philosophy
(as in Hellenic Christianity) makes little sense in an Asia society.

The very word "inculturation,” which is of Catholic origin and inspiration, is based on this
culture-religion dichotomy of the Latins, in that it could, and often does, mean the insertion of
"the Christian religion minus European culture" into an "Asian culture minus non-Christian
religion."

Greek philosophy was pulled out of its own religious context and made to serve the Christian
religion as a tool for doctrinal expression "theological vandalism"

The exact converse is true in Asia. The imperial religion now in crisis is colonial Christianity,
whereas so-called pagan religion is regaining vitality not only as a socio-political force .... but also
as a current of contemporary spirituality

these other religions have preceded Christianity by centuries and have already achieved in Asia
that very kind of inculturation that Christianity accomplished with such success in Europe.

Asia, as circumstances clearly indicate, will always remain a non-Christian continent.

"Freedom from poverty," the goal of Western technocracy, can be an enslaving pursuit ending
up in hedonism

Latin American liberation theology, the only valid model of theology for the Third World
today, also lacks a perceptive understanding of this monastic ideal.

to discover the Asian style of doing theology.

two "secular" movements engaged in liberating us form our "poverty"; both originated in the
West. The first is Marxist socialism and the other is the developmental ideology associated with
capitalist technocracy. The West is also spiritually present through the church, which, for the most
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part, is an extension of Western Christianity,
it is not perhaps a new theology, but a new theological method, indeed the correct method of

doing theology.

baptism expressed the most self-effacing act of Christ, ... But now the word has come to mean
Christian triumphalism. (85)

The vast majority of God's poor perceive their ultimate concern and symbolize their struggle for
liberation in the idiom of non-Christian religions and cultures. Therefore, a theology that does not
speak to or through this non-Christian peoplehood is an esoteric luxury of a Christian minority.
Hence, we need a theology of religions that will expand the existing boundaries of orthodoxy as
we enter into the liberative streams of other religions and cultures.

every religion, Christianity included, is at once a sign and countersign of the kingdom of God;

a Christ-against-religions theology and a Christ-for-religions theology
in our Asia context, religion is life itself rather than a function of it, being the all-pervasive
ethos of human existence. This is even more true of tribal religion, which often overlaps with
"culture." The narrow concept of religion the two Karl

A counterthesis to developmentalism, however, did come from the Christ-of-religions theory. It
found an anchor in the numerous ashrams and their equivalents already in existence for decades.
They embodied the spirit of renunciation central to many cultures, thus expressing their solidarity
with both the poor and their religions.

Many metacosmic religions point to a future that is attainable as the present moment of total
human emancipation, putting the account on a metapersonal Beyond, if not on an "impersonal"
but transphenomenal It.

inculturation and liberation, rightly understood, are two names for the same process!

It is an ecclesiological heresy, therefore, to suppose that a church becomes asianized when the
white faces in the Asian episcopate are gradually replaced by black, brown, and yellow ones! An
indigenous clergy is not necessarily as sign of an indigenous church! What makes an Asian
Christian community truly indigenous or "local" is its active and risky involvement with Asia's
cultural history, which is now being shaped by its largely non-Christian majority.

the "basic human communities" emerging on the periphery of the official churches.
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Paul Tillich, Systematic Theology. Vol.3, The University of Chicago Press, 1963.

The first ambiguity of religion is that of self-transcendence and profanization in the religious
function itself. The second ambiguity of religion is the demonic elevation of something
conditional to unconditional validity. One can say that religion always moves between the danger
of profanization and demonization. (98)

This is a logical consequence of the mutual immanence of the three functions of life in the
dimension of spirit and of the dual concept of religion as unconditional concern and as a realm of
concrete symbols that express concrete concerns. (103)

This is the reason why theologians have protested against applying the term “religion” to
Christianity. They have contrasted religion with revelation and have described religion as man's
attempt to glorify himself, This is, indeed, a correct description of demonized religion, but it
ignores the fact that every religion is based on revelation and that every revelation expresses itself
in a religion. In so far as religion is based on revelation it is unambiguous; in so far as it receive
revelation it is ambiguous. ... religion is the creation and the distortion of revelation.

The concept of religion cannot be avoided in any theology, although the criticism of religion is
an element in the history of all religions. (104)

cf. Hick: spirituality (mysticism) / institution
Pieris: psychological / sociological, peripheral / official
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cf. Hans King and Walter Jens, Literature & Religion (Translated by Peter Heinegg),
Paragon House, 1991 (1985).
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6 . Belief or Superstition?

We must therefore reconsider the question of criteriology that is addressed mainly in connection
with the high religions. To the extent that a folk religion makes no appeal to normative texts,
traditions, or configurations, it cannot be judged by comparing it to its origins or canon. ... the
general religious criterion of the authentic or canonical cannot be applied here. (Kiing, 1988,
55)

The critical question of whether the spirit of Jesus lives here or there can and should be
addressed to such Christian or "also-Christian™ religion as that one can distinguish the Christian
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from the non-Christian. But what about the non-Christian folk religions? Unquestionably, the
specifically Christian criterion can only be applied from the outside here, and this is help neither
for the religion concerned nor for dialogue. (55-56)

concretely, the boundaries are difficult to draw --- and that deviance from orthodoxy does not
require the immediate resort either to the Inquisition, as in the Middle Ages, or to the lawmakers
and police, as today. (56)

Here "superstition" is not used in the restricted sense of magic, but in the broad sense of
pseudoreligion or surrogate religion. Yet even the appeal to the one God can in no sense suffice
as an adequate criterion for daily religious practice and especially for folk religion.

The theological criterion for distinguishing religion and pseudoreligion needs to be concretized
through the anthropological and ethical criterion for distinguishing true and false religion. This
general ethical criterion can certainly be applied to folk religion. It is not by chance that religious
people in China also ask, Do religions really always teach the good? Have they always done so
during their long histories?

Yes, religions should help human beings do the good so that they may be truly human. This
general ethical criterion can in fact be applied to folk religions: (57)

+ To the extent that folk religious teaching or practices protect, sanctify, and fulfill human
existence, life, integrity, freedom, justice, and peace, we are dealing with true and good religion,
and not superstition.

+ To the extent that folk religious teachings or practices oppress, injure, and destroy physical or
mental human existence in the individual or social dimension, we are dealing with superstition,
with false and bad religion.

With the humanum, | have brought not just, for instance, a Greco-Christian category into play,
but also an authentically Chinese one. ... Confucianism is a humanistic and moral religion in
contrast to utilitarian folk religion. Indeed, with its accent on human relationships, Confucianism
often counts as the moral religion par excellence, definitely capable of being put on a level with
the ethos of Christianity. (58)
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"Haus Gottes" als urchristliches Bildwort fiir die Gemeinde.
. Die verwandte Bildsprache der spatjidischen Apokalyptik und des Rabbinates.
. "Haus" als Familie und Geschlicht. (S.132)
Haus Israel, Haus Davids, Hause Jakob, Haus Juda
9. Das "Haus" als Sippe im Aufbau der christlichen Gemeinde.
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While the ancestral cult may be regarded as a religion itself, its persistence has also been
considered another indication of the religious character of Confucianism. (76)

Even Buddhism has to a large extent adopted the Confucian ethic in practice. Although
fundamental Confucian institutions such as the family, rites, and officialdom were drawn into the
great crisis, it is certain that the spirit of Confucianism will nevertheless be preserved in that
wonderful fabric, the Chinese writing system with its semantic texture that is the texture of
Confucianism itself. Since all the languages spoken from Peking to Tokyo and from Seoul to
Taipei communicate meaning that is expressed in the same written characters, the new patterns of
behavior in these rapidly modernizing societies are undergoing modifications that can only be
understood with reference to the ancient Confucian heritage. (95)

According to Vandemeersch, the Confucian legacy differs from Western individualism on three
points in particular:
1.Family Structure:
2.Rites:
3.Officialdom: (96)

For the Christian theologians this all means that Confucianism is in no way a religion of the
past, but rather a living, contemporary spiritual power that influences people directly or indirectly.
Its massive influence has had a corrective effect even on folk religion, transforming it from a
purely utilitarian religion into a specifically moral religion that more clearly exhibits a
transcendent dimension. (96-97)

The humanum as the basic norm for an ethic of world religions.

The humanum (jen) is both what is given and what it is given to do: it is both the essence and
the task of humanity. (114)
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