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Aloysius Pieris, S.J., Fire & Water. Basic Issues in Asian Buddhism and Christianity,
Orbis Books, 1996.

Today the academic magisterium in the West has developed this theology in terms of three
significant categories: exclusivism, inclusivism, and pluralism. (154)

extra ecclesiam nulla salus
potentially or anonymously Christians
to each religion its unique role in salvation

I am embarrassed when | am asked in classrooms and in public forums whether I am an
inclusivist or a pluralist. The reason is not that | dismiss the paradigm that gives rise to these
categories as wrong, but that 1 have found myself gradually appropriating a trend in Asia which
adopts a paradigm wherein the three categories mentioned above do not make sense. For our
starting point is not the uniqueness of Christ or Christianity, or of any other religion. (155)

The poor who form the bulk of Asian people, plus their specific brand of cosmic religiosity,
constitute a school where many Christian activists reeducate themselves in the art of speaking the
language of God's Reign, that is, the language of liberation which God speaks through Jesus.

the "cosmic" religiosity of the poor, this-worldly spirituality / their daily needs (156)

total dependence on God / they cry for justice / not secular, but cosmic / ecological / story

(157)

The churches take refuge in a more convenient kind of uniqueness which they spell out in
terms of the theandric (God-Man-Savior) model. This makes no sense in many of our cultures
where it often evokes the image of one of the many cosmic forces than of a personal and absolute
Creator-Redeemer. Moreover, this model, utterly untranslatable into some Asian languages, suffers
also from an ontology before which soteriology (concern for liberation) fades into insignificance.

(160)
where do exclusivism, inclusivism, and pluralism fit in here? If categories are needed at all in
this new paradigm, my suggestion is the following three: syncretism, synthesis, and symbiosis.

Syncretism is a haphazard mixing of religion; something of the cocktail
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That really does not exist among the poor, but is attributed to them by "observers".

Synthesis is the creation of a tertium quid out of two or more religions, destroying the identity
of each component religion.

symbiosis of religion. Each religion, challenged by the other religion's unique approach to the
liberationist aspiration of the poor, especially to the sevenfold characteristic of their cosmic
religiosity mentioned above, discovers and renames itself in its specificity in response to the other
approaches. What | have been describing as Christian uniqueness in the BHC experience reflects
both the process and product of a symbiosis. It indicates one's conversion to the common heritage
of all religions (beatitudes) and also a conversion to the specificity of one's own religion as
dictated by other religionists. You may call it interreligious dialogue, if you wish. (161)

BHCs:Basic Human Communities
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Nicholas Adams, Habermas and Theology, Cambridge Univ. Press, 2006.
Stephen C. Levinson, Pragmatics, Cambridge University Press, 1983.
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Having described the two sources of Black Theology (black experience and Scripture), it is
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now important to distinguish both sources from their subject or essence, which is Jesus Christ.
The subject of theology is that which creates the precise character of theological language, thereby
distinguishing it from other ways of speaking. By contrast, the sources of theology are the
materials that make possible a valid articulation of theology's subject.

Jesus Christ is the subject of Black Theology because he is the content of the hopes and dreams
of black people. (32)
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