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John B. Cobb, Jr., Beyond Dialogue. Toward a Mutual Transformation of Christianity and
Buddhism, Fortress Press, 1982.

Much in the contemporary situation is new. Christians are appreciatively aware of other
religious traditions or Ways, and the significance of these Ways for Christian self-understanding
has become a central theological concern. (1)

authentic dialogue will necessarily carry us beyond itself.

Although dialogue has its place in all human relationships, the most important dialogue will be
those with communities which are most impressive in their attainment of understanding , insight,
distinctive experience, community life, or character. (47)

Beyond dialogue, | suggest, lies the aim of mutual transformation. (48)

The difference between dialogue and more conventional forms of witness, it is now clear, is
that dialogue is associated with making a contribution to religious communities as communities
rather than with the conversion of individual members of the community to Christianity. (50)

Hence our present need is to learn through dialogue, and then beyond dialogue to rethink our
beliefs. But our purpose in all this cannot be only our own edification and improvement. It must
be also to help Buddhists. (51)

We may quite properly say that our concern for the Buddhists is that they become better
Buddhists. (51-52)

The story of the Buddhist saints and the expansion of Buddhism throughout East Asia is not yet
a part of the effective historical memory of Christians. And the history of what took place in
Palestine remains out side the effective historical memory of Buddhists. If Buddhism and
Christianity are to grow together, both must cultivate a global memory. Since both understand
themselves as universal religious traditions, this must be at the same time the road to their own
inner fulfillment. (52)

it is the mission of a self-transforming Christianity to invite other religious traditions to undergo
self-transformation as well. (142)

Our mission is to display the universal meaning of Christ freed from our past compulsion to
contradict the truths known in other traditions. As long as we present Christ as the opponent of
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something that others know to be true, they will not be open to hearing what Christ has to say to
them. But once we allow Christ to speak apart from the impediments we have placed in the way,
Christ will carry out the authentic Christian mission. Christ as Truth will transform the truths of
all other traditions even as they transform ours. (143)
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My personal identity is not the intelligible unity of the plural elements or
factors constitutive of my being, but rather the awareness of the belonging together
of those elements or factors. (37)
In short, | discover myself a christian-buddhist-hindu. (46)
Aloysius Pieris, Love Meets Wisdom. A Christian Experience of Buddhism, Orbis, 1988.
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Missed Chances --- New Possibility (pp.231-256)
Model 1: Outward Assimilation
2: Syncretic Mixture
3: Complementary Levels



4: Missionary Confrontation
5: Cultural Imperialism

6: Antimissionary Reaction

7: Contextual Inculturation

Between outward harmonization (model 1: Nestorianism)and syncretic mixture (model 2:
Manichaeanism) on the one side, and missionary confrontation(model 4: seventeenth and
eighteenth centuries), cultural imperialism (model 5: nineteenth and twentieth centuries) , and the
antimissionary reaction (model 6: twentieth century) on the other, a further type of encounter
would envisage not only a complementary synthesis (model 3:Ricci), but also a genuine
indigenization, the taking root of Christianity in Chinese soil. This is contextual inculturation
(model 7).

The text is one and the same everywhere; the Gospel, but in the context of Chinese culture.
More than an outward accommodation or acculturation, this gospel would achieve a deep rooting,
an inculturation, of Christianity in Chinese society. This model wants no more missionary import
of Christianity from the outside, no more simple translation of Western theology into Chinese
concepts. Rather, we should seek a reflection and realization of Christian faith from within the
sociocultural context of contemporary China and in the framework of an independent
(self-supporting, self-administering, self-propagating) church.

What do we mean by culture here?

the culture of the present. This is a culture that, even outside the People's Republic, has been to
a large extent secularized; (252)

This process of secularization, characterized by the industrialization, urbanization, and
modernization of life and the broad development of communication technique, is of course a fact.

A return to premodern circumstances is out of the question. (253)

After what has been said thus far, it would seem beyond question that valuable impulses and
support exist for the encounter of traditional Chinese religions with Christianity. The latter
underwent and to some extent survived secularization a great deal earlier. And it is precisely in
the face of modern society and threatening atheistic banality that ecumenical dialogue among the
religions has its particular significance.

what is required is an analysis of the complexity of the present for the sake of survival in the
future. And, this analysis definitely includes a critique of the development of modernity. (254)
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